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preservation from the Islamic perspective of a/-adah muhakkamah. A
descriptive qualitative method was used to analyze interview data from
informants, including youth leaders, religious figures, former
practitioners, and current practitioners. The findings indicate that the
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Public Interest Statement

This study examines the Madura bull racing tradition from an Islamic perspective, focusing on animal
welfare ethics and cultural preservation within an Islamic framework. This practice has undergone
significant changes following criticism from community leaders; whereas previously the practice involved
the use of balm, chillies, and sharp objects to injure the oxen and cause them pain so that they would reach the finish
line more quickly, it has now changed, and the use of such items is prohibited; only the use of a whip is permitted.
However, findings from interviews indicate that there are still individuals who secretly continue to use these items in
violation of the rules. In terms of the rules themselves, the tradition of bull racing is consistent with the Islamic
perspective; however, there is a need to take a firmer stance against those who secretly continue to use the old
methods.

Introduction

Indonesia is known as a country with a rich and diverse culture. Every region across the archipelago has its own
traditions and local wisdom that reflect the values, identity, and history of its communities (Wijaya, et al., 2023). This
cultural diversity is an extraordinary treasure that enriches the nation’s civilization, whilst also presenting a challenge
to continually maintain and preserve it. Kurnia & Lestari (2023) also state that in this era of rapid globalization and
modernization, many local traditions are at risk of extinction or being forgotten, particularly if they are unable to
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adapt to social change. Madura, an island situated to the east of East Java, is a region with strong and distinctive
cultural traditions, one of which is bull racing (karapan sapi). This tradition is an activity that has been passed down
from generation to generation. More than just a competition or a form of public entertainment, this tradition is a
symbol of the Madura people’s identity and pride.

The history of bull racing is believed to date back to the 13th and 14th centuries, when it formed part of harvest
rituals and served as an expression of the community’s gratitude for the earth’s bounty (Kosim, 2012). This evolved
into a competitive event and spectacle showcasing the superior quality of the bull and the skill of the jockeys in
controlling the animals in a race to determine the champion and with pride at stake. Although this has contributed
significantly to strengthening the local economy and improving the community’s welfare. In recent decades, the bull
racing tradition has faced criticism and scrutiny, particularly regarding animal welfare. Various practices carried out
during the races, such as the use of balm, chilli rubbed into the bull eyes, and sharp objects thrust into their thighs to
make them reach the finish line more quickly, have been viewed by some as inhumane acts and a form of animal
cruelty (Suprapto, et al., 2022).

This criticism has grown stronger as the people of Madura have become increasingly aware of the violence inflicted
on animals during bull racing races. In Islamic jutisprudence, hugig al-hayawdn, or animal rights, is a concept that
affirms that animals are creatures of Allah who have the right to be treated with kindness and compassion. Islam not
only governs the relationship between humans and Allah and among fellow human beings but also governs the
relationship between humans and other living creatures, including animals (Sholikhah, 2025). The Qur’an also states:
“And there is not a single animal on earth, nor a bird that flies with its two wings, but they are communities like you.
We have not omitted a single one in the Book; then to their Lord they will be gathered” (QS. Al-An‘am: 38). Therefore,
on this basis, everyone who keeps, utilizes, or interacts with animals has a responsibility to safeguard their welfare and
protect them from all forms of suffering.

One relevant figh principle in this discussion is a/-‘adah muhakkamab, which means that customs can serve as a soutce
of law, provided they do not conflict with Islamic law (al-Suyuti, 1990; Ibn Nujaym, 1999; Majallat al-Ahkam al-
‘Adliyyah, Art. 36). Anggraini (2024) states that this principle allows for the preservation of local traditions that
embody positive values and do not violate Islamic norms; thus, Madura bull racing can be maintained as part of local
wisdom, provided that adjustments are made to ensure harmony with Islamic teachings. Beyond the ethical dimension,
preserving bull racing culture is vital for safeguarding local identity and wisdom amid the rapidly advancing tide of
globalization. Traditions that are not propetly managed and preserved risk a decline in their value or may even be
condemned by the wider community.

Sustainable cultural transformation must be able to preserve the original meaning of traditions whilst accommodating
the demands of the times (Yaqin & Ahmadi, 2019). Following criticism from community leaders, the rules governing
bull racing, which previously permitted the use of balm, chillies, and sharp objects, are now prohibited. However, the
problem remains that there are still individuals who secretly engage in these practices. In this regard, the bull racing
tradition needs to be developed so that it can be practised sustainably and remain a living cultural heritage within
Madura society. Adjustments, particulatly to the procedures involved, are a vital part of this transformation process.
These changes do not mean eliminating the essence of the tradition, but rather improving aspects that are no longer
appropriate so that the tradition remains relevant, ethical, and dignified. Clear regulations and oversight from the
government, traditional leaders, and religious figures are required to ensure that the conduct of bull racing adheres to
animal welfare standards and religious values in accordance with Islamic principles.

To examine this issue, the researchers first drew upon a study of the figh of hugsiq al-hayawan, which encompasses
several key principles: the fulfilment of animals’ basic needs, such as food, drink, shelter, and proper care; the
prohibition of torturing or harming animals without justifiable cause; and the prohibition of overburdening animals
beyond their capacity (Modaqiq & Sediqi, 2024). Second, the researchers drew upon the principle of a/-‘adab
muhakkamah (customs and practices may serve as a basis for law) (al-Suyuati, 1990; Majallat al-Ahkam al-‘Adliyyah,
Art. 30), a figh principle that signifies that customs or practices may form the basis for the establishment of legal
rulings. This concept stems from the understanding that Islam recognizes the existence of societal traditions and
customs as part of the social reality that influences human life (Anggraini, 2024). Therefore, provided that a custom
does not contradict the Qur’an, Sunnah, and principles of Sharia, it may be considered in legal matters.

This study focuses on two aspects. First, the forms of violent deviance found in the Madura bull racing tradition prior
to public criticism and the introduction of regulations from an Islamic perspective; second, the changes that occurred
following criticism and the introduction of regulations regarding the bull racing tradition from an Islamic perspective;
and third, the shortcomings in the implementation of the bull racing tradition following these changes from an Islamic
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perspective. These three areas of focus are interlinked in illustrating the dynamics of change in the practice of Madura
bull racing. Through the interconnection of these three aspects, this study captures the changes that have taken place
and assesses the effectiveness of social control and regulations in reducing deviant practices.

Literature Review

This review sets out the key concepts relevant to animal welfare and cultural preservation from an Islamic perspective
in the context of Madura bull racing and develops the theoretical framework for the study. These concepts serve to
analyze how traditional practices can continue to uphold cultural values while ensuring ethical responsibility towards
living beings and adherence to broader humanitarian standards.

Animal Welfare Ethics

The concept of animal welfare ethics in Islam, as applied to the study of the Madura bull racing tradition, is based on
a figh study of hugng al-hayawan (animal rights). From an Islamic perspective, animals are regarded as creatutes created
by Allah who possess intrinsic value and certain rights that humans must respect. Humanity’s role as Allah’s vicegerent
on earth entails responsibility not only towards fellow human beings but also towards all living creatures. The classical
jurist Izz al-Din Ibn ‘Abd al-Salam (d. 660/1262) formulated these entitlements in his chapter on Ja/b al-Masalih wa-
Dar’ al-Mafasid, holding that animals have the right to adequate sustenance even when old or ill, not to be
overburdened beyond their capacity, and to be spared avoidable harm (Ibn ‘Abd al-Salam, 1991). These entitlements
are echoed in contemporary scholarship (Long, et al., 2023). Every form of human interaction with animals must be
based on the principles of compassion (rahmah), justice, and moral responsibility ('ad/ wa-mas iliyabh).

One of the fundamental principles of hugsug al-hayawan is the obligation to meet the basic needs of animals. These
needs include the provision of sufficient food and water, suitable living conditions, and care that safeguards animals’
health and welfare (Shafiei, 2024). From an Islamic perspective, neglecting the basic needs of animals is an act that
runs counter to the humanitarian values and religious teachings. Qamariah et al. (2023) argue that animal owners or
carers have a moral responsibility to ensure that the animals in their care are treated with dignity so that they may live
in good conditions and be spared unnecessary suffering.

The second principle is the prohibition against torturing or harming animals without justifiable cause. A hadith of the
Prophet Muhammad (peace be upon him) states: “Do not take living animals as targets for shooting.” (Narrated by
Muslim) (Rahman, 2017). This emphasizes the importance of treating animals with compassion and prohibits actions
that cause suffering. Within the framework of Islamic ethics, animals are not merely objects to be used at will by
humans, but living beings that must be treated with dignity (Sahira & Rosid, 2022). Any action that causes unnecessary
pain, fear, or suffering is regarded as a violation of animal rights and is contrary to the principle of compassion, which
forms the foundation of Islamic teachings.

The third principle prohibits overburdening animals beyond their capacity. Animals must not be forced to perform
work or activities that may result in excessive fatigue, injury, or health problems (Qamariah, et al., 2023). This principle
indicates that the use of animals for various human purposes must take into account the animals’ physical condition
and natural abilities. The benefits gained by humans must not be achieved through exploitation that sacrifices animal
welfare. Striking a balance between human needs and the protection of animals is one of the key aspects of Islamic
ethics (Rahmawati, 2023).

In the context of a study of Madura bull racing, these principles of hugig al-hayawan can setve as a normative
framework for assessing the extent to which the racing practice takes into account the welfare of the bull involved.
The analysis focuses not only on the cultural values, traditions, and community identity inherent in bull racing but
also on the treatment received by the animals throughout the rearing, training, and conduct of the race itself. By
applying the perspective of animal welfare ethics in Islam, Madura bull racing can be examined more comprehensively,
ensuring that the preservation of cultural traditions proceeds hand in hand with respect for the rights of animals as
living beings possessing value and dignity within Islamic teachings.

Cultural Preservation

In the preservation of culture, the application of the figh ptinciple of a/-‘adah muhakkamah (customs and traditions
may serve as a basis for law) is one of the key principles in Islamic law, which takes into account the traditions and
customs of society when establishing legal rulings (Anggraini, 2024). This principle stems from the understanding that
Islam emerged and developed amidst a diverse social reality; consequently, not every aspect of life is regulated in detail
in the Qur’an and Sunnah (Desmuliati, et al., 2025). Therefore, customs practiced and accepted by the community
may serve as a basis for legal consideration, provided they do not conflict with the principles of Sharia. Aristan, et al.,
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(2024) argue that the recognition of adat demonstrates that Islamic law is adaptive in nature and capable of engaging
in dialogue with various local cultures without losing its fundamental values. The custom of hareuta sibarenkat, the
Acehnese practice of joint marital property, illustrates this dialogue. The ulema of the Aceh Darussalam Sultanate
adjusted the custom to balance a wife’s ownership of property with the household’s need for maintenance, and on
that basis admitted it into Islamic law (Sabil, et al., 2025). Recognition through a/-‘adah muhakkamal thus proceeds
through examination and adjustment of the custom. The Madura bull racing stands on the same footing, earning
acceptance as a valid custom through the same process of adjustment.

In figh scholarship, the application of a/-‘ddah muhakkamah is based on several key principles. First, the principle of
the repetition and continuity of custom: a custom must be practised continuously and persist over a relatively long
period of time so that it becomes an integral part of community life. Second, the principle of general acceptance: the
custom must be recognized and practised by the majority of community members, not merely by a specific small
group. Third, the principle of non-contradiction with the texts of Islamic law, which emphasizes that a custom can
only be accepted if it does not contradict the Qur’an, the Sunnah, or established provisions of Islamic law. Fourth,
the principle of public interest, namely that a custom must bring benefit and not cause harm or detriment to society
(Desmuliati, et al., 2025).

The existence of these principles indicates that customary practices in Islam are not accepted unconditionally; rather,
they undergo a process of selection based on Sharia values. Customary practices that meet these criteria can serve as
important tools for understanding and resolving social issues not explicitly regulated in the primary sources of Islamic
law (Hamzah, 2017). Thus, a/-‘ddab muhakkamab serves as a bridge between the norms of Shatia and the ever-evolving
realities of society. Through this principle, Islamic law can remain relevant to the social context without neglecting
the primary objectives of Sharia, namely, promoting public welfare and preventing harm.

Within the context of the Madura bull racing tradition, the principles of a/-‘Gdah muhakkamah can be used as a
framework for analyzing the cultural legitimacy of this practice from an Islamic perspective. Bull racing can be
regarded as a custom that fulfils the criteria of continuity, community acceptance, and possesses strong socio-cultural
value. However, the acceptance of this custom must still be tested against the principles of public interest, justice, and
its conformity with the provisions of Islamic law (Tarmizi, 2020). If, in practice, there are elements that conflict with
Islamic values, such as actions causing suffering to animals or other harm, then these aspects need to be evaluated
and rectified. Thus, the principle of a/-‘adah muhakkamal serves not only to recognize traditions but also as a critical
instrument in ensuring that the traditions preserved remain in harmony with the objectives and values of Islamic law.

Material and Methods

This study employed a qualitative descriptive method to analyze the data obtained in the research in depth (Creswell
& Poth, 2024). This method was chosen because the study focuses on a descriptive analysis of the results of face-to-
face interviews with informants. The research data were obtained from primary sources via interviews; consequently,
the research findings are heavily dependent on the perceptions and experiences of the informants. Consequently, the
findings of this study are based on the informants’ perceptions.

The informants in this study comprised (1) FT, a youth leader living in Aeng Sareh Village, Sampang Sub-district,
Sampang Regency; (2) AJ, a religious leader living in Paterongan Village, Galis Sub-district, Bangkalan Regency; (3)
]S, a religious leader living in Ketapang Daya Village, Ketapang Sub-district, Sampang Regency; (4) BR, a former
Madura bull racing practitioner living in Jatra Timur Village, Banyuates Sub-district, Sampang Regency; and (5) MKR,
a Madura bull racing practitioner who remains active to this day, residing in Ketapang Daya Village, Ketapang Sub-
district, Sampang Regency. These informants were selected because they are widely recognized as observers, critics,
religious figures, and practitioners of Madura bull racing who possess experience and knowledge of the development
of this tradition during the period of 2010-2025.

The data collection process took place over seven days, from November 23 to 29, 2025, using several techniques.
First, interviews were conducted by visiting the homes of each informant to gather information on the practice of the
Madura bull racing tradition. The interview with Informant 1 took place on Sunday, November 23, 2025, from 13:00
to 13:30. The interview with Informant 2 took place on Tuesday, November 25, 2025, from 07:00 to 07:45. The
interview with Informant 3 took place on Wednesday, November 26, 2025, from 19:30 to 20:00. The interview with
Informant 4 took place on Saturday, November 29, 2025, from 15:45 to 16:20. The interview with Informant 5 took
place on Saturday, November 29, 2025, from 19:00 to 20:00. In addition to the interviews, data collection also involved
recording key information obtained during the interview process. Subsequently, the collected data were categorized
and sorted according to the research requirements to facilitate the analysis process.
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Data analysis was conducted using a descriptive qualitative approach, involving an in-depth examination of the
interview findings to identify the relationship between the traditional practice of Madura bull racing and concepts
within Islam. The analysis process was carried out in several stages. First, all interview findings were transcribed into
written form. Second, the researcher carried out data reduction by removing information irrelevant to the focus of
the research. Third, the reduced data were analyzed thematically by grouping the informants’ statements into several
themes, namely, (1) deviations in the practice of the Madura bull racing prior to the changes; (2) animal welfare ethics
and cultural preservation in the Madura bull racing tradition from an Islamic perspective; and (3) shortcomings in the
practice of the Madura bull racing tradition following the changes. Based on the results of this thematic analysis, the
researcher formulated an interpretation to explain the relationship between the research findings and the research
objectives in a descriptive manner.

Informants for this study were selected using purposive sampling, based on their knowledge, experience, and
involvement in the Madura bull racing tradition. In addition, snowball sampling was used to a limited extent when
initial informants recommended other sources relevant to the focus of the research. Interviews were conducted in
Madura and Indonesian, depending on the informants’ preference. Data in the Madura language were transcribed and
translated into Indonesian, while quotations presented in English were translated while maintaining equivalence of
meaning. The credibility of the data was ensured by verifying that all research findings were based on the accounts of
informants possessing experience and knowledge relevant to the research focus. The researcher also carefully
reviewed the interview results to ensure that the interpretations presented remained consistent with the informants’
intended meanings.

Results
Deviations from the Bull Racing Tradition Before the Changes

The forms of abuse that have occurred within the bull racing tradition have largely gone unnoticed by the people of
Madura, as this practice has long been regarded as patt of a sacred and proud cultural heritage, meaning that they
have never recognized its negative aspects. The community focused more on the values of togetherness,
sportsmanship, and competitive spirit inherent in the tradition, without realizing that certain actions could be
categorized as violence and abuse. Pride in this tradition often blinds the community to the reality behind the
preparation and conduct of the race, where both animals and humans must endure excessive physical strain, with
objects that can injure and cause pain to the animals, all in the name of maintaining social prestige and group honor.
Forms of violent abuse within the bull racing tradition, as revealed in the interviews outlined in the table below:

Table 1. Deviations from previous bull racing traditions

No Interview Quote Code Category
1 “When I first saw a bull racing in 2010 in Sampang Regency, | (Informant 1: Youth Violent deviance
noticed that the rear of the bull was covered in blood after the race. Leader)

The wounds were linear, as if caused by a sharp object.” “In 2011,
also witnessed a bull race held in Bangkalan Regency, where the
practice of injuring the bull was still taking place. It was truly
heartbreaking to see that a tradition which is always held in such
high regard, in practice, fails to reflect humanitarian values.”

2 “I have been warning people since 2009 that there are many (Informant 2: Violent deviance
irregularities in the practice of bull racing. So, when I preach in Religious Leader)
various places across Madura, [ always point out that the way the
bull racing tradition is carried out often involves violence, and that
itis therefore forbidden in Islam to cause excessive harm to bull.
The participants use nails and chillies as tools to reach the finish
line more quickly. Naturally, such practices are extremely cruel to
the animals and are not permitted in Islam.”

3  “lamataloss regarding this matter; many aspects of the bull racing (Informant 3: Violent deviance
event deviate from the principles of animal welfare, yet at the same Religious Leader)
time, we, as religious leaders, are faced with the wider Madura
community, who believe that bull racing is a sacred tradition. In this
regard, we are endeavouring to find the courage to preach so that
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the practices within this tradition may be amended in accordance
with Islamic principles.”

4 “As a former practitioner from 2003 to 2011, I can confirm that (Informant 4: Violent deviance
many abuses were committed against the animals by those Former
involved in bull racing. Back when [ was involved in bull racing, I Practitioner)

used to drive nails into the bull hindquarters to make them run
faster, and I would rub balm and chilli into their eyes to make them
run even more frantically, so that they would reach the finish line
quickly. However, I realized that these actions were wrong. Since
2012, I have not engaged in such practices anymore.”

5 “I have been involved in bull racing since 2016 and continue to be (Informant 5: Violent deviance
so today. I have heard that in the past, there were indeed many Practising
instances of cruelty towards the bull during the races. However, Professional)

following the Governor’s directive in 2012, which remains in force
today, such practices have been abolished. The use of sharp objects,
balms, chillies and other such substances is no longer permitted;
only whips may be used.”

The data in the table above show that, in the tradition of bull racing, prior to the introduction of changes and stricter
regulations, there were various forms of misconduct relating to acts of cruelty towards animals. Based on interviews
with informants comprising youth leaders, religious figures, former practitioners, and active practitioners, it was found
that practices causing harm to bulls were once part of the bull racing event, with the aim of increasing the bull running
speed during the race.

Informant 1 revealed that during bull racing held in Sampang Regency in 2010 and Bangkalan Regency in 2011,
instances of bulls being injured were still observed, characterized by linear wounds and blood streaming from the rear
of the bull bodies after the races. This situation was deemed to be contrary to humanitarian values, even though bull
racing is a tradition of which the people of Madura are proud.

A similar view was expressed by Informant 2, a religious figure. According to him, since 2009, he has been warning
the public that the practice of bull racing involves various abuses, such as the use of nails and chillies to spur the bull
on to run faster towards the finish line. These practices are regarded as a form of animal cruelty and are contrary to
Islamic teachings, as they cause the bull undue suffering.

Informant 3 explained that irregularities in bull racing are primarily related to animal welfare. On the one hand, bull
racing is regarded as a tradition of sacred significance to the people of Madura; on the other hand, however, there are
practices that cause harm to the animals. Consequently, religious leaders are endeavoring to raise awareness among
the community so that the conduct of bull racing is aligned with Islamic values that place greater emphasis on animal
welfare.

A more detailed account was provided by Informant 4, a former bull racing practitioner. He confirmed that during
the period 2003—2011, many participants used various methods to enhance bull performance, such as driving nails
into the bull hindquarters, applying balm, and rubbing chilli into the bull eyes to make them more aggressive and run
faster. However, the informant acknowledged that these actions were wrong and stated that he had stopped these
practices since 2012.

Meanwhile, Informant 5, as an active practitioner, explained that the violent practices that had taken place in the past
had changed following instructions from the local government, in particular, the policy issued by the Governor of
East Java in 2012. According to him, the use of sharp objects, chillies, balm, or certain substances is no longer
permitted during bull racing. Currently, the only implement still permitted for spurring the bull is a whip, in accordance
with the applicable regulations.

Based on all this data, it can be concluded that the predominant form of misconduct in the conduct of bull racing
before the changes were introduced was violence against animals. Such acts of cruelty included the use of nails or
sharp objects to injure the bull, the application of chilli and balm to specific parts of the body, and other actions
designed to cause pain with the aim of increasing the bull running speed. These practices subsequently drew criticism
from various quarters, particularly religious leaders, youth leaders, and the general public, thereby prompting the
introduction of policies regulating the conduct of bull racing to ensure greater consideration of animal welfare.
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Animal Welfare in the Madura Bull Racing Tradition Following Changes

Animal welfare in the Madura bull racing tradition has seen significant improvements following various efforts to
refine and adapt the way the tradition is practiced. These changes have emerged in response to criticism from various
quarters regarding practices that were previously deemed to cause animal suffering. Religious leaders, community
leaders, youth leaders, and bull racing practitioners have sought to reform the tradition so that this cultural practice,
which forms part of the Madura identity, can continue to be preserved without neglecting animal welfare. These
changes are marked by a ban on the use of various tools and materials that have the potential to injure the bull.

The changes that have taken place in the bull racing tradition reflect a shift in values from practices that previously
involved elements of violence towards those that pay greater attention to animal welfare. Although ongoing
monitoring and evaluation are still required, these changes represent an important step towards maintaining a balance
between the preservation of cultural traditions and the protection of animals. This is illustrated by the following data:

Table 2. Animal welfare in the bull racing tradition following the changes

No Interview Quote Code Category
1 “Compared to a few years ago, the condition of the bull is much (Informant 1: Youth Animal welfare
better now. I have noticed that practices involving the use of nails Leader)

or sharp objects during competitions have ceased. It seems the
organisers also carry out checks before the bull are brought into the
arena, so greater attention is being paid to animal welfare.”

2 “As religious leaders, we welcome the changes that have taken (Informant 2: Animal welfare
place in bull racing. Many practices that cause animal suffering have Religious Leader)
now been abandoned. This shows that the community is beginning
to understand that Islam teaches compassion towards all living
creatures, including animals.”

3 “We used to receive frequent complaints about practices that (Informant 3: Animal welfare
caused harm to bulls. However, the rules are now clearer, and the Religious Leader)
public is beginning to accept that traditions can still be observed
without causing harm to animals. This is a positive development.”

4  “lused to be a bull racing organizer back when the use of nails and (Informant 4: Animal welfare
chillies was still considered normal. Things are different now. Former
Nowadays, the focus is more on caring for the bull, providing them Practitioner)

with good feed, giving them a monthly dose of traditional herbal
medicine made from free-range eggs, regular training, and health
checks. The old methods are no longer used.”

5 “Asan active practitioner, I follow the current regulations. The bulls (Informant 5: Animal welfare
are well looked after because their health is crucial to their Practising
performance during the race. The use of sharp objects, chillies, or Professional)

any other substances that could harm the bull is now prohibited
and is directly monitored by the organizing committee. Now, race
bull are given special treatment: they are given herbal remedies,
nutritious food, and clean pens; their health is checked once a
month and even weekly in the run-up to a race and they are given
an egg-based herbal remedy every night.”

The data in Table 2 show that there have been significant changes in animal welfare within the Madura bull racing
tradition. Based on interviews with youth leaders, religious figures, former practitioners, and active practitioners, it
was found that various practices that previously had the potential to cause suffering to the bull have largely been
abandoned and replaced with husbandry practices that pay greater attention to animal health and welfare.

Informant 1 explained that the condition of the bull is now much better than it was a few years ago. According to
him, the practice of using nails or sharp objects, which were previously often used to increase the bull speed, is no
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longer observed. Furthermore, the checks carried out by the organizing committee before the bull enters the race
arena demonstrate that efforts are being made to ensure that the bull remains in good condition and is fit to compete.

A similar view was expressed by Informant 2, a religious figure. He considered the changes in the way bull racing is
organized to be a positive development, as practices that cause animal suffering have largely been abandoned. In his
view, these changes reflect a growing public awareness of Islamic teachings, which emphasize the importance of
compassion and the kind treatment of all living creatures, including animals.

Furthermore, Informant 3 revealed that in the past, there were many complaints regarding practices that caused harm
to the bull during bull racing. However, following changes to the regulations, the community has come to accept that
the bull racing tradition can still be preserved without resorting to practices that harm the animals. The clarity of the
applicable regulations has also contributed to ensuring that bull racing events are organized with greater regard for
animal welfare.

More specific changes were described by Informant 4, a former bull racing practitioner. He acknowledged that, in the
past, the use of nails and chillies was a common practice to enhance bull performance. However, nowadays, bull
owners focus more on proper care, such as providing high-quality feed, administering herbal remedies and free-range
eggs on a regular basis, ensuring regular training, and carrying out periodic health checks. According to him, the old
methods, which had the potential to harm the bull, are no longer used.

A similar view was expressed by Informant 5, an active practitioner, who explained that the health of the bull is the
key factor determining success in the race; therefore, they are cared for to the highest standard. Bulls are given special
treatment, including nutritious feed, traditional herbal remedies, free-range chicken eggs, clean and comfortable pens,
and regular health check-ups. In the run-up to the race, the bulls’ health is checked even more thoroughly to ensure
that they are in peak condition. Furthermore, the use of sharp objects, chillies, or any other materials that could injure
the bull is strictly prohibited and is directly monitored by the organizing committee.

In this regard, animal welfare within the Madura bull racing tradition has seen a significant improvement following
these changes. These changes are characterized by the elimination of practices involving cruelty to bull, stricter
supervision by the organizing committee, increased compliance with applicable regulations, and the development of
husbandry practices focused on the health, comfort, and welfare of the bull. These results indicate that the bull racing
tradition has now undergone a transformation towards a practice that pays greater attention to the principles of animal
welfare without compromising the cultural values inherent in the tradition.

The Weaknesses of the Madura Bull Racing Tradition Following the Changes
Table 3. Weaknesses of the bull racing tradition following the changes

No Interview Quote Code Category
1 “In fact, the rules governing the bull racing tradition are already in (Informant 1: Youth Weaknesses
line with the community’s wishes, namely that violence and the Leader)

mistreatment of animals should no longer be practised. However,
there are still individuals who break the rules by using balm and
chillies without the supervisors’ knowledge.”

2 “The changes and rules introduced to the bull racing tradition are in (Informant 2: Weaknesses
line with Islamic principles, he said. Traditionally, there is nothing Religious Leader)
about this event that warrants criticism; however, it must be
emphasised that those who breach the rules must face severe

penalties.”
3 “Traditionally, this bull racing is in accordance with Islamic (Informant 3: Weaknesses
principles and is accepted among the Muslim community. However, Religious Leader)

those who break the rules and continue to practise certain outdated
customs must be punished to the full extent of the law.”

4 “The current bull racing tradition is, in terms of its rules, in (Informant 4: Weaknesses
accordance with Islam. I have observed that almost 97% of those Former
involved in bull racing adhere to these rules. At most, there are one Practitioner)
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or two individuals who secretly use chilli and balm, which is the old

method.”
5  “Asa participant in bull racing, [ have never, to this day, resorted to (Informant 5: Weaknesses
old-fashioned methods or used violence against the bull. However, Practising
there are still occasional instances where one of the opposing Professional)

competitors rubs chilli and balm into the bull mouth. Strangely, this
goes unnoticed by the on-site supervisory team provided by the
organizers. Unfortunately, such incidents only come to light after
the bull racing has finished.”

Based on the results of interviews with the five informants, it can be seen that changes to the Madura bull racing
tradition have succeeded in significantly reducing practices that conflict with animal welfare and Islamic values. All
informants stated that the current rules are essentially in line with the regulations set by the organizers and Islamic
principles. Nevertheless, there are still shortcomings in their implementation, namely that a small number of
individuals continue to sectretly use old methods, such as rubbing chilli and balm onto the oxen before the race.

These findings suggest that the main weakness of the bull racing tradition following these changes no longer lies in
the rules themselves but rather in the failure of a small proportion of participants to comply with them. Informant 1
emphasized that breaches still occur without the supervisory team’s knowledge: A similar view was expressed by
Informant 5, who explained that such practices are often only discovered after the race has finished, making it difficult
to take immediate action.

Furthermore, Informants 2 and 3 considered that the changes that had been implemented were in line with Islamic
principles, but that their effectiveness needed to be strengthened through the imposition of strict sanctions on
offenders. This view was reinforced by Informant 4, who estimated that almost all offenders had complied with the
rules, whilst violations were committed only by one or two individuals who were still secretly maintaining the old
practices.

The interview findings reveal a consensus among all informants that the weakness of the Madura bull racing tradition
following the changes does not lie in the substance of the rules, but rather in the lack of oversight regarding violations
committed by a small number of individuals. Therefore, the effectiveness of the rules” implementation still needs to
be improved, particularly in terms of oversight and the enforcement of sanctions, so that all participants comply with
the agreed provisions.

Discussion

This discussion analyzes the deviations and animal welfare within the bull racing tradition from the Islamic perspective
of figh studies on hugiig al-hayawan (animal rights) and the study of a/-‘ddah muhakkamah (customs that can serve as a
basis for law), as well as outline the shortcomings of the bull racing tradition following these changes.

First, animal welfare and well-being before and after changes in the practice of Madura bull racing, as examined from
the perspective of animal welfare ethics (figh hugigq al-hayawan). In this context, the practice of bull racing can be
understood as a sacred tradition of the Madura people, which not only possesses a cultural dimension but also
undergoes dynamics of socio-religious values in line with the community’s growing religious awareness and the
strengthening of regulations concerning animal protection. Foltz (2005, p. 57) notes that, on the one hand, traditions
serve as a cultural identity and a space for social competition; on the other hand, they also become an arena for the
contestation of values between cultural preservation and Islamic ethical principles regarding animal welfare.

In theory, hugiq al-hayawan regards animals as living beings with fundamental rights that must be fulfilled by humans
as stewards of the earth (Long, et al., 2023). Within this framework, there are three main principles that form the
ethical foundation: 1) the obligation to fulfil animals’ basic needs, which include food, drink, suitable living quarters,
and adequate healthcare; 2) the prohibition against harming or torturing animals without a reason justified by Islamic
law, which is rooted in the principle of rahmah (compassion) in Islam; and 3) the prohibition against overburdening
animals beyond their capacity, namely, by not forcing them to engage in activities that may cause excessive fatigue,
injury, or physical harm. These three principles serve as a normative framework for assessing the appropriateness of
practices involving the use of animals, including within the context of the bull racing tradition.

Prior to the changes, the practice of bull racing, as regulated, involved various forms of violation of these principles.
In terms of meeting the animals’ basic needs, the care given to bull racing involved a primarily instrumental and
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functional approach, whereby the animals were treated as tools of competition to achieve victory, rather than as
subjects entitled to comprehensive welfare. Long-term care, therefore, received little attention.

Regarding the prohibition on causing harm to animals, it has been found that nails, chillies, balm, and other substances
are deliberately administered to bulls to inflict pain, with the aim of increasing their aggressiveness and running speed.
From the perspective of hugiq al-hayawan, such actions cannot be justified as they contravene the principles of Islam,
which demand the compassionate treatment of living creatures. Acts that deliberately cause pain, particularly without
an emergency or religious necessity, are categorized as ethical violations because they disregard the animal’s right to
be free from suffering (Masri, 2009, p. 63).

Furthermore, this practice violates the principle prohibiting the overburdening of animals beyond their capacity. Bulls
are forced to achieve high running performance through the use of pain as a stimulus, which biologically has the
potential to cause physiological stress, extreme fatigue, and even the risk of injury to specific parts of the body. This
situation reflects the exploitation of animals’ capabilities without regard for the balance between the aims of the
competition and the animals’ natural capacities. Within the framewotk of hugig al-hayawan, this demonstrates a
discrepancy, as the use of animals must not compromise their physical integrity and fundamental welfare (Safitri, et
al.,, 2022).

The practice of bull racing can be categorized as still falling within the zone of normative deviation when viewed from
the perspective of figh hugig al-hayawan, as it does not yet fully comply with the three fundamental principles of
animal protection. This situation highlights a tension between traditional values, the demands of competition, and
Islamic ethical norms, which emphasize balance, compassion, and the protection of living creatures as part of
humanity’s moral responsibility as stewards of the earth.

Following these changes, there has been a significant shift in the practices of caring for and treating bulls, indicating
the internalization of hugiig al-hayawan values within the community’s social practices. These changes are not merely
technical in nature, such as the replacement of training methods, but also reflect a normative transformation in
attitudes towards animals. In this context, as argued by Mukhtar & Todd (2023), animals are not merely positioned
as tools of competition, but also as living beings who have the right to be treated humanely in accordance with the
principles of Islamic Sharia.

From the perspective of meeting basic needs, bull owners are now showing increased attention to nutrition, health,
and cleanliness of the rearing environment. Practices such as providing nutritious feed, traditional herbal remedies,
and supplements such as free-range eggs demonstrate a systematic effort to maintain the animals’ physiological
condition at an optimal level. Furthermore, the implementation of regular health checks, both before and in the run-
up to races, reflects a preventive approach to safeguarding animal welfare. This can be understood as a practical
application of the principle of 77‘ayah al-hayawan (animal care), which emphasizes that animal owners have a moral and
religious responsibility to ensure that the animals’ basic needs are met properly and sustainably (Masri, 2009, p. 63).

From the perspective of the prohibition against causing harm to animals, the findings of this study indicate the phasing
out of practices that previously caused physical suffering, such as the use of sharp objects, chillies, and irritant
substances. This phasing out is not only the result of formal regulations but also reflects a shift in the collective
consciousness of society regarding the importance of the principle of rahmab in interactions with animals. From an
Islamic perspective, this indicates a shift from a coercive and painful approach to a more ethical one, in which
improvements in animal performance are no longer achieved through suffering but through care and training that do
not violate the animals’ basic rights (Foltz, 2005, p. 57).

Meanwhile, regarding the prohibition of excessive strain, current practices in training bulls demonstrate an adjustment
to the animals’ biological capacities. Performance is enhanced through structured, gradual training that considers the
bull’s physical condition, thereby avoiding extreme fatigue or a significant risk of injury to the bull. This approach
reflects the implementation of the principle of balance (zawagun) between the objectives of competition and the
protection of animal welfare, as emphasized in hugiq al-hayawan.

In this context, it is evident that there has been a significant normative transformation in the practice of Madura bull
racing, namely from rules that previously tended to deviate from the principles of hugiig al-hayawdn towards practices
more in line with Islamic ethics regarding animal welfare. Local traditions are not static but rather adapt to
developments in religious, social, and regulatory values within society. Within a broader framework, this
transformation reflects an effort to harmonize cultural preservation with the fulfilment of humanity’s stewardship of
the earth, in which the protection of animal rights forms an integral part of the ethics of religious and social life.
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Second, Madura bull racing in the context of cultural preservation from the perspective of al-‘adah muhakkamah
(customs that may serve as a basis (source) of law). Madura bull racing can be understood as a form of ‘u7f sahzh (valid
custom) that holds an important position within the socio-cultural structure of Madura society (Amaliya & Tondok,
2025). This principle provides legitimacy for the existence of local traditions provided they fulfil four main principles:
the repetition and continuity of the custom, general acceptance by the community, conformity with Islamic law, and
public interest. Consequently, Madura bull racing cannot be separated from these normative parameters when
assessing whether this tradition holds merely cultural value or also possesses validity from the perspective of Islamic
law.

In terms of repetition and continuity (istigrar al-‘urf), bull racing has been shown to meet these criteria, as it has been
practised for generations over a long period of time and has become an integral part of the social cycle of Madura
society. This tradition is not incidental but is institutionalized within social life; indeed, it has become an annual
cultural event in various regions. This fact demonstrates that bull racing has strong historical roots and can therefore,
in theory, be categorized as an established custom from a figh perspective.

In terms of general acceptance (a/-gabsil al-‘amm), bull racing enjoys widespread social legitimacy within Madura society.
This tradition is not only accepted but also practiced and supported by various social groups, ranging from bull
breeders and community leaders to the local government, as part of the community’s cultural identity. This collective
support demonstrates that bull racing serves a social function that goes beyond mere competition; it acts as a symbol
of honor, social solidarity, and a representation of the Madura people’s cultural identity. Thus, bull racing fulfils the
element of ‘urfthat is widely recognized.

From the perspective of compliance with Sharia (“adan mukhalafab al-syar), the practice of bull racing prior to the
changes involved cruelty to animals. These harmful elements have since been removed from the rules, which have
been brought into line with Islamic principles. From the perspective of hugiq al-hayawan (animal rights), the actions
involved in the current bull racing tradition can be justified, as the practice no longer conflicts with the principle of
rahmalh (compassion) and the prohibition against harming animals without a Shatia-based justification. Therefore,
although bull racing fulfils aspects of custom and social acceptance, some of its current practices are fully in line with
the provisions of Islamic law.

The aspect of the common good (jalb al-maslahah wa daf* al-mafsadab) in the Madura bull racing demonstrates that this
tradition makes a significant contribution to various dimensions of community life, be it social, economic, or cultural.
Socially, the Madura bull racing serves as a means of strengthening the collective identity and social cohesion of the
Madura community through shared participation in the practice of a tradition that has been deeply rooted for
generations (Juhari, 2010). From an economic perspective, this activity generates a chain of economic impacts
involving bull farmers, trainers, traders, feed suppliers, and event organizers, thereby contributing to increased income
for the local community and a tradition-based economic cycle. Meanwhile, from a cultural perspective, bull racing
serves as a symbol of identity and cultural heritage that embodies the values of honor and pride held by the Madura
community (Setiawan & Debby, 2023). Weighing benefit against harm also sets a limit on how far a custom may be
carried. Examining the practice of repeated Hajj in Indonesia, Husen and Mukhlishin (2024) show that an act
permitted in principle turns discouraged once its harms, such as long waiting lists and risks to eldetly pilgrims,
outweigh its benefit, so that waslahah governs the degtree to which it is upheld. The Madura bull racing follows the
same measure: its social, economic, and cultural benefits sustain the tradition, while the harms of any surviving cruelty
mark the point at which the practice requires correction.

Thus, Madura bull racing, viewed through the lens of a/-‘ddah muhakkamah, is understood not only as a cultural heritage
but also as a dynamic socio-legal phenomenon. Its existence demonstrates that Islamic law possesses the adaptive
capacity to engage with local traditions through a mechanism of normative selection, thereby ensuring that cultural
preservation can be maintained without neglecting the principles of Sharia, particularly in matters of justice, the public
interest, and the protection of living beings.

Third, the weakness observed in the Madura bull racing tradition following the changes lies in the suboptimal
supervision during the event. Although various forms of cruelty towards the bull have been banned and the majority
of participants have complied with the applicable rules, interview findings indicate that there remains a small number
of individuals who secretly employ old methods, such as rubbing chilli or balm on the bull mouths. This finding
suggests that the main problem no longer lies in the substance of the rules governing on-the-ground practices, but
rather in the effectiveness of their implementation and supervision.

From a policy implementation perspective, a regulation will not function effectively unless it is accompanied by
adequate monitoring and enforcement mechanisms. Monitoring is a vital component in ensuring that all provisions
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are complied with by all parties involved. Consequently, weak monitoring can create opportunities for violations, even
if the regulations have been well-drafted (Prastiti, 2022). This demonstrates that the concept of animal welfare
emphasizes that the protection of animals depends not only on the formulation of regulations, but also on the
consistent application of those regulations in practice. The implementation of animal welfare standards requires an
effective monitoring system so that actions causing animal suffering can be prevented and addressed immediately.
Formal recognition of a custom leaves the question of enforcement open. In resolving customary law disputes in
Aceh, Mansur, et al. (2025) found that enforcement succeeds where state agencies and customary leaders act together.
For bull racing, oversight therefore belongs jointly to the race organizers and to religious and traditional leaders,
whose judgement the community already trusts and whose authority reaches the covert conduct that formal inspection
tends to miss.

From an Islamic perspective, the enforcement of rules forms part of the efforts to safeguard the public interest and
prevent harm (dar’u al-mafisid) (Musolli, 2018). Therefore, stricter supervision and the imposition of firm sanctions
on offenders are crucial steps to ensure that the practice of bull racing tradition remains in line with the principles of
compassion towards animals and the values of justice in Islam. Consequently, the success of reforming the bull racing
tradition depends not only on the introduction of new regulations, but also on the organizers’ commitment to
consistently monitoring compliance with the rules.

Conclusion

This study shows that the Madura bull racing tradition has now been adapted to better align with the principles of
hugiq al-hayawan and al-‘adal muhakkamal in the Islamic jurisprudence. From the petspective of hugig al-hayawan, the
current practice of bull racing has, in terms of procedural rules, demonstrated the fulfilment of animals’ basic rights,
such as the provision of nutritious food, healthcare, and the maintenance of suitable pens. Furthermore, the practice
places greater emphasis on proper care and training, ensuring that the welfare of the bull is prioritized at every stage
of both the preparation and conduct of the race.

The principle prohibiting the infliction of pain on animals and overburdening them beyond their capacity has also
been incorporated into the current rules governing bull racing. This study indicates that the use of items that could
harm animals, such as chillies, balms, or sharp objects, is, for the most part, no longer permitted under the rules
governing bull racing. Instead, improvements in bull performance can be achieved through care, regular training, and
periodic health checks. This indicates a shift in practice from actions that have the potential to harm animals to a
more ethical approach in line with the principle of compassion (rahmab) in Islam. Meanwhile, from the perspective
of al-‘adab muhakkamah, bull racing is currently still recognized as a living and evolving custom within Madurese
society, although its practices have been adapted to align with Islamic law. The elimination of elements of violence
against animals and the emphasis on care indicate that this tradition now fulfils the principle of public interest and no
longer conflicts with Islamic values.

Nevertheless, based on the aspects analyzed, the traditional practices of Madurese bull racing are, in principle,
consistent with the principles of hugig al-hayawan and al-‘adah muhakkamah, and can therefore be regarded as in
harmony with Islamic teachings. However, the results of the interviews in this study also revealed that there are still
a small number of individuals who secretly use substances such as balm and chilli to enhance the bull ’s performance
during the races. This finding indicates that the implementation of regulations on the ground is not yet fully optimal
and that there are still weaknesses in terms of supervision and enforcement. Therefore, stricter supervision is required
from the organizing committee, local government, and all stakeholders, accompanied by the imposition of firm
sanctions for any violations. These measures are essential to ensure that the practice of bull racing is carried out strictly
in accordance with the established regulations, so that the values of animal welfare and the principles of Islamic Sharia
can be consistently upheld in its implementation.

Author Contributions: The research process including concept formulation and the literature review was carried out
by Hayyul Mubarok; the design of the methodology and data collection were carried out by Setya Yuwana Sudikan;
and data analysis and the references were carried out by Suhartono. The three authors complemented one another in
every aspect of the journal article.

Funding: This research did not receive any funding.

Institutional Review Board Statement: Ethical review and approval for this research are not required as the risks
are minimal; although the qualitative design involved the collection of personal data, this did not pose a significant
issue for any of the informants.

Informed Consent Statement: Consent was obtained from all the participants involved in the study.

140



Declaration of Generative Al: In this study, Generative Artificial Intelligence (AI) technology was used as a
supporting tool to help refine the research. However, all the research concepts are the author’s own ideas.

Acknowledgments: The researchers would like to thank all those involved in this research, which was completed as
expected.

Conflicts of Interest: The authors declare no conflicts of interest.
References

Amaliya & Tondok, (2025). Konstruk psikologis dalam tradisi karapan sapi di Madura: Solidaritas, kompetitivitas,
harga diri, identitas, dan keberanian. Edulnovasi: Journal of Basic Educational Studies, 5(2), 1360-1367.
https://doi.org/10.47467 /edu.v5i2.8343

Anggraini, (2024). Adat sebagai hukum: Tinjauan atas kaidah al-'adah muhakkamah dan penerapannya dalam realitas
sosial. ALWAQFU: Jurnal Hukum Ekonomi dan Wakaf, 2(4).
https://jurnal.alwaqfu.or.id/index.php/alwaqfu/article/view/388

Aristan, A., Muhammad Amin, A. R., & Achruh, A. (2024). Al-Adah Al-Muhakkamah: Esensi dan implementasinya.
Jurnal Ushuluddin: Media Dialog Pemikiran Islam, 26(2). https://dot.org/10.24252 /jumdpi.v26i2.49015

Creswell & Poth, (2024). Qualitative Inguiry and Research Design: Choosing Among Five Approaches (5th ed.). SAGE
Publications.

Desmuliati, M., Ramadhan, M. F., Afriyandi, M., Ridwan, M., Nur, S., & Hidayanti, S. (2025). Kajian tentang
penerapan kaidah fighiyyah al-'adatu muhakkamah dalam berbagai aspek kehidupan. Jurnal Indragiri
Penelitian Multidisiplin, 5(1), 92—-101. https://doi.org/10.58707 /jipm.v5i1.1149

Foltz, (2005). Animals in Islamic Tradition and Muslim Cultures. (ed 1). Oxford: Oneworld Publications.

Hamzah, (2017). A comparative analysis of modern customary international law and Islamic urf (custom). International
Affairs and Global Strategy, 57, 1-9. https:/ /iiste.otg/Journals/index.php/IAGS/article/view /39159

Husen, F., & Mukhlishin. (2024). Balancing faith and fairness: A maqasid al-shari‘ah perspective on regulating
repeated Hajj in Indonesia. _ALAbkam: Jurnal lmn  Syariah dan  Hukwm, 9@2), 171-194.
https://doi.org/10.22515/alahkam.v9i2.10540

Ibn ‘Abd al-Salam, Izz al-Din. (1991). Qawa'id al-Ahkam fi Islih al-Anam (al-Qawa‘id al-Kubra) (T. ‘A. Sa‘d, Ed.; Vol.
1). Cairo: Maktabat al-Kulliyyat al-Azhariyya.

Ibn Nujaym, Zayn al-Din. (1999). A/~Ashbab wa al-Naza'ir. Beirut: Dar al-Kutub al-Tlmiyya.

Juhari, (2016). Ekonomi dan Prestise dalam Budaya Kerapan Sapi di Madura. KARSA: Jurnal Sosial dan Budaya
Keislaman, 24(2). https:/ /ejournal.uinmadura.ac.id/index.php/karsa/article/view/913

Kementerian ~ Agama RI. (nd). (QS. Al-Anam: 38). Qur'an Kemenag. Retrieved from
https://quran.kemenag.go.id/quran/petr-ayat/surah/6?from=38&to=38

Kosim, (2012). Kerapan Sapi “Pesta” Rakyat Madura (Perspektif Historis-normatif). Karsa Jurnal Sosial dan Budaya
Keislaman, vol. 11, no. 1, pp. 68-76. doi: 10.19105/KARSA.V1111.149.

Kurnia & Lestari, (2023). Transformasi sosial budaya masyarakat suku korowai dalam konteks modernisasi dan
globalisasi. ENGGANG, vol. 4, no. 1, pp. 190-204, Dec. doi: 10.37304/enggang.v4il.12134

Long, A. S., Rrazik, A. S., & Saujan, 1. (2023). Islamic Law on Animal Rights and Welfare in the Sri Lankan Context:
An Islamic Analysis on the Animal Welfare Bill of 2006. Samarah: Jurnal Hukum Keluarga dan Hukum Islam,
7(2), 1194-1218. https://doi.org/10.22373 /sjhk.v7i2.16020

141


https://doi.org/10.47467/edu.v5i2.8343
https://doi.org/10.24252/jumdpi.v26i2.49015
https://doi.org/10.58707/jipm.v5i1.1149
https://ejournal.uinmadura.ac.id/index.php/karsa/article/view/913
https://doi.org/10.22373/sjhk.v7i2.16020

Majallat al-Ahkam al-‘Adliyyah [The Mejelle]. (n.d.). Article 36: al-‘Adah Muhakkamah. Istanbul: Ottoman Ministry of
Justice.

Mansur, T. M., Muazzin, M., Abdullah, M. A., Ali, H., Usman, M. B., & Miranti, A. (2025). Mediating tradition: The
role of law enforcement in customary law disputes. Jurnal Ilmiah Peuradeun, 13(2), 1183-1208.
https://doi.org/10.26811 /peuradeun.v13i2.1921

Masti, (2009). Animal Welfare in Islam (15t ed.). Leicester: Islamic Foundation.

Modaqiq & Sediqi, (2024) The Rights and Rules of Birds in Islamic Jurisprudence. Journal of humanities and social
sciestudies, vol. 6, no. 10, pp. 135-141, Oct. doi: 10.32996/jhsss.2024.6.10.15.

Mukhtar & Todd, (2023). An Islamic framework for animal ethics: Widening the conversation to include Islamic
ethical vegetarianism. Critical Research on Religion, 11(3), 263-280.
https://doi.org/10.1177/20503032231174209

Musolli, (2018). Maqashid Syariah: Kajian Teoretis dan Aplikatif pada Isu-Isu Kontemporer. Jurnal At-Turas, 5(1), 60—
81. https://doi.org/10.33650/at-turas.v5i1.324

Prastiti, (2022). Menakar Efektivitas Pendekatan Penaatan (Compliance Approach) dan Pendekatan Penjeraan
(Deterrence Approach) dalam Penegakan Hukum Lingkungan. Tamungpura Law  Journal, 6(1).
https://doi.org/10.26418/tlj.v6i1.45403

Qamariah, Z., Halimatusyadiah, H., Natun, D. U., & Ahmad, S. (2023). Tindak Pidana Penganiayaan terhadap Hewan
Perspektif =~ Fikih  Jinayah. Taruna Law: Journal of Law and Syariah, 1(1), 111-121.
https://doi.org/10.54298 /tarunalaw.v1i01.84

Rahman, (2017). Religion and Animal Welfare-An Islamic Perspective. Animal, vol. 7, no. 2, p. 11, Feb, doi:
10.3390/ ANI7020011.

Rahmawati, (2023). Analisis kesejahteraan hewan dan status halal daging kultur laboratorium dalam perspektif iptek
dan  hukum  Islam.  Kawnia:  Integration  and  Interconnection  Islam  and — Science  Journal.
https://doi.org/10.14421 /kaunia.3890

Sabil, J., Faisal, F., & Zukhdi, M. (2025). Figh reform in the Sultanate of Aceh Darussalam: Is it modernism or
moderatism? A study of the Hareuta Sihareukat custom. Jurnal Ilmiah Peuradeun, 13(1), 569-598.
https://doi.org/10.26811 /peuradeun.v13i1.1397

Safitri, L., Syamsi, A. N., Purwaningsih, H., Muatip, K., Fadloli, A., Ariyani, D., & Rahman, I. K. (2022). Animal
welfare from Islamic perspective. KnE Life Sciences, 524—533. https://doi.org/10.18502/kls.v0i0.11841

Sahira & Rosid (2022). Animal Abuse in the Perspective of Positive Legal and Islamic Criminal Law. Walisongo Law
Review (Walrey) Vol. 4, No. 2, pp. 161-192. DOI: 10.21580/walrev.2022.4.2.13093.

Setiawan & Debby, (2023). Karapan Sapi (Cow Race) Cultures in Madura: Economics Values and Owners' Prestige.
International Journal of Religious and Cultural Studies, 52).
https://journals.oneresearch.id/index.php/ijracs/article/view/75

Shafiei, (2024). The Function of the Rule of La-Darar in Islamic Rulings on Animal Treatment. Kabale University Library.
https://library.kab.ac.ug/Record/doaj-art-86406£f1c30a4e06b0d66dal 5063014¢

Sholikhah, (2025). Challenging the Misconception of Rituals: An Islamic Theological Critique of the Hidden Violence

in the Practice of Animal Slaughter. Pharos journal of theology, no. 106.4, July 2025, doi:
10.46222 /phatosjot.106.403.

142


https://doi.org/10.26811/peuradeun.v13i2.1921
https://doi.org/10.1177/20503032231174209
https://doi.org/10.33650/at-turas.v5i1.324
https://doi.org/10.26418/tlj.v6i1.45403
https://doi.org/10.54298/tarunalaw.v1i01.84
https://doi.org/10.14421/kaunia.3890
https://doi.org/10.26811/peuradeun.v13i1.1397
https://doi.org/10.18502/kls.v0i0.11841

Suprapto, N., Suliyanah, S., Deta, U. A., Sya'roni, 1., & Nisa', K. (2022). Glocalization of Bull Racing: A Program for
Preservation Kerapan Sapi as Madurese Local Wisdom. Kawalu: Journal of Local Culture, 9(1), 35-52.
https://doi.org/10.32678 /kawalu.v9i1.5897

Al-Suyuti, Jalal al-Din. (1990). A/~Ashbah wa al-Naza'ir fi Qawa'‘id wa Furi® Figh al-Shafi iyya. Beirut: Dar al-Kutub al-
Ilmiyya.

Tarmizi, (2020). Uruf in Islamic law perspective. Journal of Islam and Science, Vol. 7 No. 2 () 7(2).
https://doi.org/10.24252 /iis.v7i2.16374

Wijaya, J., Jailani, M., & loraa, J. S. (2023). Synergy and collaboration of pentahelix elements in strengthening
Indonesian cultural identity to strengthen nationalism in the era of the industrial revolution 4.0. Jurnal
Pendidikan PKn (Pancasila dan Kewarganegaraan), 4(1). https://doi.org/10.26418 /jppkn.v4i1.60917

Yaqin & Ahmadi, (2019). Highlighting Intrinsic Objectives Of Bull Race Culture Based on Maqashid Al-Syati’ah
Kaleidoscope. AL-IHKAM: Jurnal Hukum & Pranata Sosial. Vol. 14, No. 1, pp. 1-26. DOI: 10.19105/al-
Ihkam.v14i1.1844.

143


https://doi.org/10.32678/kawalu.v9i1.5897
https://journal.uin-alauddin.ac.id/index.php/jis/issue/view/1320
https://doi.org/10.24252/jis.v7i2.16374
https://doi.org/10.26418/jppkn.v4i1.60917

	Public Interest Statement
	Introduction
	Literature Review
	Animal Welfare Ethics
	Cultural Preservation
	Material and Methods
	Results
	Deviations from the Bull Racing Tradition Before the Changes
	Animal Welfare in the Madura Bull Racing Tradition Following Changes
	The Weaknesses of the Madura Bull Racing Tradition Following the Changes
	Discussion
	Conclusion
	References

